Colonies are the offspring of nations. Through colonies nations multiply and perpetuate themselves and, becoming truly productive, give birth to regular families; reciprocal ties of affection bind one to another from lands that, without this kinship of populations, would remain strangers and perhaps enemies; and by progress toward the universal alliance of all peoples, political societies are established in the heart of which war is a crime and peace a duty.
Jean Reynaud, 1837 Jean Reynaud, the author of the 1837 entry "Colonies" in the Encyclopédie nouvelle (the nineteenth-century socialist "addendum" to the masterwork of Diderot and d'Alembert), presented a mandate for French colonial expansion in exceptionally idealistic and universalist terms. "Here is the colonial order," he tells his audience, "such as reason might conceive it, such as our children will doubtless institute it, but not as the crude past has revealed it."1 In describing the colonial project in this way, Reynaud both valorized the abstract concept of colonization and condemned previous colonial orders for their inhumanity and brutality. Reynaud's juxtaposition of a humanitarian agenda with an unequivocal endorsement of colonial expansion is evidence of an intellectual transition under way in his day that reshaped the logic of empire in the era of the abolition of slavery and that redefined the way that diversity within the human community was understood and delineated. The rhetorical negotiation of this transition, in this instance by romantic socialists, affords us insight into the forces impinging on the universalist ideals of the Enlightenment at the beginning of the nineteenth century.
The postrevolutionary history of France marks a profound shift away from Enlightenment aspirations-however grandiose and incomplete in their implementation-of the eighteenth century.2 Framed by a series of imperial, national, and conceptual transitions, the romantic period was characterized by shifts in the discourses of race and nation, shifts informed by the necessity to reinvent empire in the era of the abolition of slavery.3 During these decades, social theorists in Europe developed increasingly polarized definitions of human populations based on perceived biological and ethnic differences, marking a move away from the environmentalism of prerevolutionary thinkers.4
For scholars of this transition, the exigencies of democratization, fed by nationalism, hobbled the universalist ambitions of the prerevolutionary decades.5 Sorting humanity according to biological criteria of difference and along progressive indices, these theories came to legitimate a global hierarchy of inequity unrivaled in prior or subsequent eras.6 Where Enlightenment critics had seen parallels between imperialism and slavery, by the era of the Restoration and the July Monarchy these two issues had become disengaged.7
Like many of their contemporaries, romantic socialists in these years were both antislavery and pro-empire, advocating the colonization not only of Algeria but of Madagascar and Guyana as well.8 If a common thread runs through their colonialism, it is their preoccupation with metropolitan social problems and the potential of the colonies to remedy them.9 Moreover, their stance on empire exemplifies the coexistence of multiple ways of defining humanity during this transitional period, as they were at once universalist and particularist, internationalist and nationalist. Thus although aspects of socialist philosophy were articulated in universalist language, often through the metaphor of the family, the movement also exemplified the conceptual move away from all-inclusive notions of humanity and toward the hierarchical taxonomies that became hegemonic later in the nineteenth century. Drawing on both Enlightenment and Christian themes, romantic socialists articulated a view of empire that both redeemed the crimes of slavery and envisioned solutions to the increasingly urgent problems of modernizing, industrial European society and, in particular, of the working classes. During these years, then, even the most "utopian" and "universal" thinkers of the nineteenth century, the preMarxian romantic socialists, participated in the project of biological differentiation and contributed to constructing a logic of difference 9 Although this argument bears a relationship to the social imperialism model proposed by Hans-Ulrich Wehler (The German Empire, , trans. Kim Traynor [New York, 1985] ) and much debated by historians of imperialism, this connection is attenuated by the lack of state power to undergird socialist proposals for empire.
that had long-reaching consequences, in both imperial and humanitarian terms. 10 The problematic relationship of early socialism and its philosophers to the expansion of French colonial power in the early nineteenth century provokes intriguing questions: How did these thinkers believe that colonialism served the universal well-being of the human family? In what terms did they understand it to sanction violent military conquest? In what follows I investigate the rhetorical strategies and underlying assumptions of romantic socialists with regard to France's colonial project. My investigation situates their views within the contemporaneous shift away from disembodied, abstract notions of humanity toward increasingly deterministic specificity, and it demonstrates how the overlapping of these discourses enabled the justification of colonization. Romantic socialists promoted France's colonial endeavor based on a vision of the human family that was simultaneously humanitarian in its scope and exclusive in its logic. To hold in tension these antithetical conceptions of humanity, romantic socialists employed rhetorical strategies that elided colonization's inherent transgression of human solidarity while reinforcing French claims to a global historical role in the pursuit of that solidarity.11 Inspired by their humanitarian concern for the plight of the working classes of France and by the potential of colonial settlement to contribute to its amelioration, romantic socialists nevertheless constructed a vision of empire that to varying degrees discounted its brutality and humanitarian consequences. This seeming contradiction and its rhetorical resolution were ultimately conducive to an expansive imperial agenda and fed into the development of the redemptive content of the mission civilisatrice that predominated in post-1870 French imperial discourse.12 Although not treated in this essay, the conjunction of racial and sexual determinism is a central theme in many socialist works of this era and is the focus of the larger work of which this article is part. (Paris, 2003) .
A Nineteenth-Century Universalism: The Human Family in Socialist Discourse
The July Monarchy (1830-48) was framed both by postrevolutionary social recovery and by the forces of industrialization and urbanization.13 The latter processes spurred dramatic demographic changes, democratization, and the emergence of organized worker and women's movements, all of which fostered the development of a socialist analysis of society. Just as important, though less often featured centrally in the intellectual history of the era, these years also encompassed the conquest of Algiers in 1830 and the growth thereafter of the "second" French empire amid widespread speculation over the virtues of free trade, free labor, and the persistence of slavery in the "old" colonies.14 These events and debates situated transnational questions at the heart of French reconstruction in the aftermath of two generations of societal fragmentation. Indeed, they are inextricably linked in romantic socialists' promotion of empire, as their writings sought to resolve the social problems of the early industrial period through the promotion of settler colonialism.15
Romantic socialism resulted from these dramatic and long-lasting developments; in Paul Bénichou's words, the "speculation" of this era was "destined to account for the bouleversements of modern France and to derive from them a formula for the future."16 The philosophers of romantic socialism thus sought to remedy the disorder and division of their age, particularly through the rehabilitation of organic social cohesion in French-and, at least on a theoretical level, human-13 With regard to the reconstitution of order in the "postrevolutionary" era, see Jan Gold- society. As Constantin Pecqueur put it, social economy "is the science whose object is the better organization not only of one society but of all of humanity; it is the art of association and of universal solidarity."17 Informed by the early capitalist cultural and economic environment in which it developed, socialism was by definition hostile to competitive, and what were deemed atomizing, social practices. Responding to the social fragmentation they attributed to unrestrained free trade and a burgeoning culture of self-interest, thinkers writing in this vein emphasized equality and organic unity rather than individual rights.18
In countering the ascendant economic and political liberalism of their day, romantic socialists put humanity at the heart of their agenda, emphasizing the balance between the needs and prerogatives of the individual and those of society as a whole.19 Romantic socialist vocabulary was predicated on rebuilding the ties of social coherence that had been lost in the upheaval of prior generations. In Pierre Leroux's diagnosis of the situation, "humanity is a generic or universal being" that is offered in his influential writings as the antidote to "man understood as absolutely distinct from all his fellows."20 In socialist rhetoric, the concept of humanity emphasizes the interconnection of human life. In the world of the 1830s and 1840s, socialists' emphasis on the collective 18 The main thinkers considered here, Jean Reynaud, Pierre Leroux, Constantin Pecqueur, and Etienne Cabet, were part of the socialist Left that championed workers, critiqued the conventions of private property, and considered the "économie politique anglaise" (in Leroux's language) antithetical to the interests of humanity. Never a cohesive movement but a collection of écoles, prophets, and their followers, pre-Marxian socialism has been called republican, democratic, utopian, romantic, and fraternal. In the past generation, the denominator romantic has come to replace utopian to reflect more accurately the tenor of the phenomenon. [Paris, 2006] ). The terminology of the era was more fluid than it is today. Leroux popularized, and possibly coined, the term socialisme in his 1834 Revue encyclopédique article, "De l'individualisme et du socialisme," although at the time he intended it to describe the repressive aspects of the movement, especially Saint-Simonianism, from which he broke in 1831 and against whose doctrine his own was thereafter defined. By 1850 he had come to embrace the term, stating that it referred "in a general fashion, to religious democracy" (Oeuvres, vol. 1 [Paris, 1825- 19 There was considerable debate among socialists concerning the extent to which the individual's identity and rights should be equated with and/or subsumed in those of the society at large; this debate manifested itself most fractiously in the split in the Saint-Simonian ranks in 1831. life of humanity and their hostility to divisive social and economic practices expressed their opposition to the core tenets of liberalism.21
Socialists' focus on community made them value economic and legal equality over individual and property liberty. As Leroux argued, the fundamental equality of humanity trumps all other forms of affiliation or expressions of identity; he concluded that "equality is . . . prior and superior to all of our nationalities, our constitutions, and our institutions."22 In contrast to liberalism's notion of rights understood as prerogatives, rights, to the extent that socialists used such language, derive from our ties to the collective of humanity; thus it is "man's . . . need, which gives him rights over his fellows and over the universe."23 For socialists steeped in the religious revival of the Romantic era, this kind of universal "right"-perhaps claim is a better term-was an answer to the égoïsme that the exercise of divisive rights makes manifest.24 By contrast to liberal notions of autonomy, socialist claims to human equality were founded in the recognition of the reality and value of human interdependence, of humanity as a vast network of semblables tied together by necessity and love.25 Socialist theories were aimed, as a consequence, at constructing a society that would regenerate solidarity within the atomized population of postrevolutionary France, a process that would restore cohesion to the human family.
In describing the shape and future of this "universal association" of all people, the metaphor of the family was indispensable to romantic socialists. Louis Blanc argued that "profound solidarity dominates the constitution of the family, the intimate solidarity of all interests. Socialism is nothing other than this solidarity extended to all the members of the human family."26 By contrast to liberal ideals of individual rights, the family is a corporate body, and as the model for social relations, it encompasses both the "universal" inclusion of all humanity and the differentiation of social roles, power, and authority that is inherent in the institution. As it was culturally constructed in nineteenth-century France, the model of the family can be interpreted as either inclusive of all or dehumanizing of some, and indeed, it operated both ways in romantic socialist discourse. For example, there was the frequent invocation of semblables as the building blocks of humanity, which rests on a fundamental similarity among fellows. Contemporary debates about the role of women in the family, the nature of the "familial" relationship of the biologically defined races, and the paternalism of abolitionist literature all testify to the resonance of the notion of the family.27
In socialist uses of the familial model, hierarchy is both questioned by the insistence on human interconnection and reified in the metaphor chosen to represent that interconnection. Clearly a manifestation of socialist concern for the least powerful in their society, the familial model also worked to stabilize paternalist structures and inherent inequalities. The contradictory meaning of the family emerges in socialist rhetoric on colonization and civilization as well. As an example of their humanitarianism, the model of the family exemplifies the paradoxical nature of socialists' views on equality, interdependence, and difference in the human community.
Colonialism and Humanitarianism in the Age of Abolition
Although support for the colonial agenda during the July Monarchy was not exclusive to romantic socialists, they differed from many of their contemporaries in that they were not primarily motivated by economic advantages, emphasizing colonization's necessity for France and for humanity on different grounds. Thus we find arguments for colonialism as "social reform" for "overflow" wage laborers, as a plan for intra-European peace, and as a moral redemption for the "old" mode of the slave owning colonies; in essence, the colonies, rather than primarily acting as trading partners or outlets, operated in socialist notions as sites for the reconciliation of domestic social problems. Yet although their imperialism was grounded in different political priorities and voiced in different terms than those of their contemporaries, romantic socialists were in good company as supporters of the French colonial enterprise.28
The years following the French conquest of Algiers in 1830 saw a concerted discussion over whether and how France should construct a new empire.29 Having reached the nadir of its global presence during the Napoleonic Wars, France was well positioned to rethink the scope, logic, and structure of a new empire, and British debates and models particularly influenced this reconsideration. The 1830s saw the ascendance of political economy and free trade ideology, a school of thought dominated by the British and represented in France by Jean-Baptiste Say and his followers.30 As Jennifer Sessions demonstrates, the years after Napoléon's defeat and before the conquest of Algiers in 1830 saw the articulation of a model of "virtuous" empire based on settler colonialism, an explicit response to the moribund economics and moral bankruptcy of slave-owning colonies and the evident necessity of abolition. Political economists looked to antiquity for models of colonial development that would avoid the economic and moral perils of the exclusif and of dependency on slave labor.31 Envisioned as a panacea to the costs of imports from distant lands, Algeria immediately became the object of imperial strategizing after the conquest in June 1830.
There are a number of similarities between the broad liberal consensus on the importance and shape of empire and the views of the romantic socialists who were the liberals' contemporaries, interlocutors, and opponents. Both groups shared a commitment to antislavery, and the membership of the French antislavery movement attests to this cross-party consensus.32 Writers and politicians across the spec- 31 Plassart argues that at this time the term colony depended on the distinction between "inhabited and uninhabited lands," and arguments for colonial independence put forth by Say and others must be understood as referring to the European settler populations. Calling white minority rule as practiced in British India colonialism was incorrect in Say's view (" 'Un Impéria-liste Libéral'?," 241, 247). Sessions's argument supports Plassart's. trum also saw the arable land of Algeria as a potential repository for the masses of urban poor who were increasingly considered a "social" problem during these years. Socialists such as Leroux and the worker editors of L'atelier were among the proponents of worker expatriation at the height of class tensions during the spring and summer of 1848.33 Finally, socialists and liberals alike energetically argued for the continued presence of the French in Algeria throughout the July Monarchy and made parallel shifts away from support for military rule during the height of Robert-Thomas Bugeaud's conquest in the 1840s.34
Along with many of his contemporaries, the liberal Alexis de Tocqueville was an avid proponent of French imperialism. Although driven by a different conceptualization of the promise and problem of empire for France, Tocqueville shared with his socialist contemporaries an approach that elided the moral inconsistency that its pursuit implied. His measured consideration of the perils of democratization determined his support for the conquest of Algiers, and he pragmatically prioritized glory for France and its global reputation over Christian ideals of charity and universal humanity.35 Nevertheless, Tocqueville's clear-eyed approach had limits. Cheryl Welch argues that "his conflicting moral intuitions about Algeria dictate the structure of his discussion, leading him into modes of argument that evade or suppress consciousness of the conflict."36 His circumlocution avoided the moral challenge that the value of individual liberty presented to the increasingly violent imperial state.
These similarities notwithstanding, there were significant philosophical differences between these two pro-imperial camps. The fundaments of socialist philosophy put its adherents explicitly at odds with economic liberalism, and implicitly with political liberalism. This opposition, and the commitments that underpinned it, pushed socialists to articulate their views on empire in more universal, holistic, and moralized terms than did their liberal contemporaries. These differences are evident in the limits of the community whose welfare and destiny they championed. Where Tocqueville and other liberals were focused on the destiny of France as a political entity, socialists articulated their love of patrie in Christian universalist language that posited France as the everyman nation, potentially encompassing all of humanity within its frontiers. Indeed, the Christian language so central to romantic socialism marks another important contrast to rights-based liberalism, as socialists preached a form of protoliberation theology, depicting Christ as the proletarian savior of humanity. This is not to argue that no nationalist undertone tinged their imperialism; indeed, one might see here a far more grandiose version of it than was found in liberal camps of the day, articulated as it was through the deification of le peuple prevalent in republican and socialist discourses of the era.37 Yet the terms in which it was articulated were far less precise, pragmatic, or specifically bounded in time and space, and in some instances it was not even specifically the French but the broad community of Christian nations that was the colonizing force.
The most important and practical difference between the liberals of the July Monarchy and romantic socialists was their attitude toward free trade. Whereas the pro-empire lobby was heavily influenced by British political economy with equal measures of hostility toward captive markets and captive labor, romantic socialists felt deep ambivalence about the implications of free trade for the subject classes, whether slaves or industrial laborers. Socialists of the romantic era worried about severing ties of dependence, arguing rather for associative modes of industrial labor and of slave emancipation during the July Monarchy.38 For many of these early socialists, being anti-free trade was synonymous both with socialism and with being anti-British, and this sentiment informed their hostility to the Doctrinaire circles around François Guizot after July 1830.39 Thus although both parties espoused some form of anti-British sentiment, it derived from different sources.40 Because romantic socialists attached little importance to liberty-whether political or economic-the contradiction inherent in imperialist domination is to be found elsewhere in their philosophy, not in any betrayal of liberty as such.
The Rhetoric of Socialist Colonialism
Scholars familiar with the literature on colonialism in the early nineteenth century will likely know romantic socialism by its older, Marxist moniker, utopian socialism, and through the activities of members of the Saint-Simonian movement. Saint-Simonian adherents were key players in Algeria from the start, whether among the engineers and military men who effected the conquest, or among the scientists who helped survey and document France's "acquisition"; among the ethnologists and anthropologists who institutionalized the racial views so central to governing the empire, or among the settlers' and Algerians' "representatives" during the Second Republic and Empire.41
Less well explored, however, are the ways in which other romantic socialists of the day responded to, endorsed, and theorized the project of colonialism, and not only with regard to Algeria, although its conquest catalyzed their speculations. Retroactively lumped together by Marx, Engels, and their followers with the Saint-Simonians, romantic socialists in fact had clearly articulated differences with the SaintSimonian movement and other socialists of their era. Because many romantic socialists spent time in the Saint-Simonian ranks, they came to see in the Saint-Simonian construction of a deterministic social hierarchy a betrayal of the ideals of Christian equality and charity that they held dear. Moreover, they had grave concerns about the degree of freedom possible in a Saint-Simonian world.42
By contrast to the paternalistic, technocratic, and dirigiste proclivities of the Saint-Simonians, the views of other socialists of the era were focused on honoring Christian values of charity and community, priorities they saw profoundly compromised in postrevolutionary France. Although similar to the Saint-Simonians in seeking a societal structure that would emphasize the organic unity of humanity and would be structured around meeting the needs of humanity as a whole, the broader cohorts of romantic socialists were more democratic and egalitarian in their approach to reforming society and emphasized the social dimensions of equality. These "Unitarian" impulses are present in their proposals for alternative social organizations large and small, from intentional communities, such as the phalansteries promoted by the Fourierist école sociétaire, to mechanisms of worker independence such as association, promoted by Blanc and others, and mutual aid societies such as l'union ouvrière championed by Flora Tristan.43 Rather than embrace the directed economy and social structure that the SaintSimonians preached, other romantic socialists focused intently on the social, educational, and economic empowerment of the working classes through association. Where Saint-Simonianism's authoritarian bent seemed a "natural" fit for the colonial project, other romantic socialists were far more egalitarian in their views. Yet, like the SaintSimonians, romantic socialists were avid, ideological champions of the colonial enterprise. 44 Support for the colonial project abounds in the burgeoning socialist press of France's metropolitan centers in the early 1830s. During this time, whether France would pursue its initial coastal conquests in Algeria was on the agenda both of the new government of LouisPhilippe and of these varied press organs whose freedom had been recently, if temporarily, enlarged.45 Interest in Algeria and the discussion of the "colonies" appeared in the Fourierist La phalange and Démoc-ratie pacifique, the various revues edited and published by Leroux ria emerged in reports from correspondents and in a consistent drumbeat of procolonial editorials.47
These journals show unanimity on the necessity of the maintenance of Algeria and its benefit for the French nation. Socialist writers throughout the Left energetically endorsed the "expedition." Even the most pragmatic and overtly nationalist among them, however, largely disregarded any coercive element in the process and approached the status and treatment of the Algerians with assimilationist schemes, if indeed the Algerians appear in the "landscapes" at all. As Buchez saw it, colonization would entail the incorporation of Algeria in the unité française to be effected through education and assimilation of the people of the land. As he wrote in L'Européen in December 1831, "Algeria should not be an independent colony of France; she must be made part of the grand national unity, like Corsica." This "assimilation of Algeria to France" was to be effected "through moral and rational education," by which "we can eliminate these nuances [of moral and national diversity] and drive progressively toward French unity, which, being incessantly presented to the indigenous as a model, cannot fail to inspire in them the desire to join in it, and in the end to identify with it to the extent that they understand its value."48 Although a uniformity of vision, on any front, was hardly a feature of romantic socialism, there was clearly widespread consensus here, as among many liberals, on the value and necessity of the colonial enterprise recently embarked on. The various philosophical and journalistic assessments of the Algeria "question" yield insight into the strategies used by socialists of these years to manage the tension between their vast ambitions for a unified humanity and their privileging of Christian, and particularly French, society in the achievement of that unity. Socialists' rhetoric employed a variety of what we might call strategies of denial in advocating France's colonial expansion that seemingly preserved the integrity of their core, humanitarian beliefs while lending weight to the messianic role of France in the renewal of humanity. 
Pecqueur's Pacifist Colonialism
Pecqueur (1801-87), a socialist of the 1830s and 1840s, was, like many of his contemporaries, intellectually reared in the schools of SaintSimonianism and Fourierism. After breaking with the écoles in sequence, he articulated his own views on social organization, which were more closely aligned with Leroux and Buchez than with the "founders" generation of Fourier and Saint-Simon.49 In his two major works, L'écono-mie sociale (1837) and Théorie nouvelle d'économie sociale et politique (1842), Pecqueur outlines his "social economy" as a direct answer to the prevalence of political economy during his day, noting that the economic sciences are "vain and sterile if they are not protected and fertilized by morals and insights that correspond to them like cause and effect."50 This moralization of political economy would be effected by regrounding it in Christian universalism: "Security is either for all on the earth or for none; that is God's law."51 His moralistic idealism notwithstanding, Pecqueur was more pragmatic than many of his contemporaries, for example, seeing technology as the key to the amelioration of social inequities and emphasizing the importance of trade and material gain and the indispensable role of the state in alleviating social problems. Pecqueur's philosophy thus brought together the romantic emphasis on the unity of the human family with more realistic, though still exalted, expectations for the potential of international trade and cooperation, values evident in his proposals for colonial expansion.
Pecqueur argues for the economic and political utility of colonization from several perspectives. In L'économie sociale he describes the ubiquity of colonization throughout human history, using examples from both the European Christian and the Islamic worlds. Here, as elsewhere in romantic socialist writings, colonization is posited in morally sanctioned terms. Pecqueur's discussion is structured around an ideal of European settler colonialism that would naturally and inevitably result from population growth in Europe. These settler populations would make use, as the Americans and the Russians were doing even then, of the "virgin territories that surround them."52 In discussing the possibility of a "separation" of the colonies from the metropole, which political economists regarded as the logical result of European settler colonization, Pecqueur acknowledges the inherent inequality of the two entities and considers the spurs to, and implications of, said separation: "If they separate themselves because of hatred born 49 Gustave Marcy, Constantin Pecqueur, fondateur du collectivisme d'état (1801-87) (Paris, 1934 of the metropole's injustice, this would be to make themselves open to capture by others."53 This danger notwithstanding, it is progressive development in Europe that will ultimately stave off this separation and ensure the ongoing unity of the extended human family that is produced and reproduced through this form of colonization, as "the majority of the colonies would less and less want to separate, in proportion as the politics of the European nations, in general, become more wise, more humane, more enlightened."54 Pecqueur's prediction of the continued connection between colonies and the mother country is echoed in other writings of the era, including those of Reynaud discussed below.
Many of the themes of both socialist and liberal colonial theory are in evidence in L'économie sociale, as Pecqueur discusses the growth of population, the need to cultivate the "virgin territories" of the earth, and the potential for market development that necessarily ensues from the establishment of settler colonies. He differs from the liberal political establishment, however, in his treatment of indigenous populations, of the power dynamics of the colony-metropole relationship, and in the broader moral tone in which the entire colonial enterprise is couched. While acknowledging that there might be cause for hatred "born of . . . injustice" on the part of the colonies against the metropole, Pecqueur elsewhere describes the process by which France was, at that very moment, pacifying Algeria thus: "France, settled on the Algerian coast, will introduce successively its civilization in Africa, following a system of invasion and colonization on the model of the British in India, without the cruelty of methods."55 Furthermore, he notes the "providential" function of colonization and emigration (terms that appear here interchangeably) and observes that "any nation that . . . only sees itself in the role of producing and consuming material enjoyment, and not as having a goal that abroad is moral and civilizing will commit suicide and fall into decadence."56 Thus Pecqueur, writing in the midst of Bugeaud's Algerian conquest, which he depicts as lacking the cruelty of the British takeover in India, sees France's mission in Algeria in beneficial, civilizing terms. This is possible because of how Pecqueur conceived of the colonial project and of European society itself.
Pecqueur uses Algeria as a stage on which his utopian plans for the salvation of a simultaneously universal and yet European humanity can be erected. This blank-slate function of the colonies plays out in 53 Ibid two particular ways in his work. First, he suggests that Algeria offers a unique opportunity for the socialization of agriculture, as in attempting to establish a state-run system of socialized agriculture, "it will be infinitely preferable to situate it in new conditions whenever favorable circumstances present themselves."57 Second, and perhaps more intriguing, colonization is a means by which the European union of nations can work against brewing nationalist conflicts and toward a universal association, thereby combating the increasingly fractious relations among the nation-states of Europe in the early nineteenth century.
In the first instance, Pecqueur envisioned Algeria as the ideal site on which to establish an associationist model of landownership, a site that, having been "taken legitimate possession" of by France, offers a "fine occasion to apply [his theories] on a grand scale, and in all purity." The proposal that follows is to maintain this "national property" undivided, unsold, and in the direct possession of the state.58 The management of this "completely socialized" Algerian soil will be in the hands of government functionaries, rather than of the individual, "egoist" bourgeois who owns capital in metropolitan France.59 In addition to putting into motion the "restitution, everywhere, of the state as the direct owner of the land, and to spread the mode of association and solidarity," this form of colonial socialism would develop revenues that the state could use to underwrite the colonial project, "without causing the mother country to contribute." The final, and certainly most utopian of the benefits of this plan, is found in Pecqueur's assertion that "the idle [les oisifs], the exploiters, will be singularly rare in this new society, because over there this parasitic class of owners will disappear."60 Contrary to notions of personal incentive and its productive capability, particularly articulated by liberals of this era, Pecqueur's state-owned colonial property will remedy class conflict and unequal wealth distribution through the elimination of private property. Absent from Pecqueur's "virgin lands," however, as is common in socialist literature, is the discussion of an indigenous population and any impact on it.61 To the extent that conflict between colony and metropole is acknowledged here, it comes in the form of issues of trade and economic autonomy that might play out between European colonists and the imperial entities that have overseen their migration, the source of the "hatred born of the metropole's injustice" cited above.
Pecqueur put forth yet another social function of colonization in the early 1840s, a time when the "pacification" of Algeria under Bugeaud was fully engaged. By this point, the pragmatic difficulties of conquest and colonization in Algeria were becoming increasingly apparent, yet an idealistic, in this case pacifist, tone remained central to Pecqueur's discussions of colonialism. He was one of the earliest socialist proponents of internationalism, although he had an important precursor in Saint-Simon.62 Pecqueur advocated colonial expansion because of the counterweight it offered to warfare among European nations, a stance that we might see as sidestepping the most immediate example of warfare at that time. His De la paix, de son principe, de sa réalisation was the winner of an 1841 essay contest sponsored by the Société de la Morale Chrétienne in response to the nationalist outbursts occasioned by the return of Napoléon's remains to the Invalides.63 In elaborating his plan for international peace, Pecqueur rests part of his discussion on colonization, in which he sees "another indirect means of making peace." He envisioned a system of international cooperation by which "the governments [would] join together for common colonial enterprises. . . . The participation of all the peoples in one colonization would admirably set the stage for the marriage of races, the fusion and accord of nationalities, and the unity of Europe and of the world." In Algeria he found this dream already realized in the "union of colonists of all nations" into "un peuple européen." The status of the Algerians themselves in this fused future humanity is left ambiguous, although we are told that "Europe collectively will serve as their mother country."64 Quite contrary to any inherent injustice in this international peacemaking strategy, Pecqueur notes the moral edification offered by this form of colonization: (Paris, The politics of future colonization will have none of the cruelty and narrow-mindedness of the views on colonization of previous centuries. The original inhabitants [les naturels] of colonized countries will be respected in their rights as men, in their customs, and in their beliefs; we will lead them by persuasion and by the evident benefits of a superior civilization. We will civilize them indirectly, but no less certainly.65
Cabet's Civilizing Peuple
Pecqueur's colonial plans operated at the level of state strategy and the broad development of human societies, both in the past and in the hoped-for future. Remaining on the level of abstraction and system building, the personal costs of the imperial adventure then under way are little evident, whether for the Algerian peoples subjected to French rule or the French soldiers effecting the conquest. Cabet, the founder of the Icarian movement, one of the most popular socialist groups of this era, also advocated colonization but took a far more clear-eyed approach to the problem. Both in his novelistic Voyage en Icarie and in the journals that he published during the late 1830s and the 1840s, Cabet revealed an idealistic expectation of peaceful colonization, one in certain ways similar to Pecqueur's.66 Yet where Pecqueur's actors are either France or all of Europe, for Cabet it is the menu peuple who will accomplish France's "civilizing and democratic mission" in Algeria.67 The worker-soldiers appear in his journals of the 1830s and 1840s as simultaneously the vehicle of global enlightenment and the victims of the depredations of the much-despised government of LouisPhilippe and its laissez-faire economic policies. Through the centrality of workers to the project of colonization, the social reform agenda of socialist imperialism is foregrounded and its inherent brutality more clearly acknowledged.
Before discussing Cabet's political response to contemporary events in Algeria, however, it is worth examining the "utopia" of colonization that he presented in his immensely popular 1840 "travelogue," Voyage en Icarie. Cabet, like Pecqueur (and Reynaud, below), describes a process of cooperative colonization, in this case by the mythical Icarians, an expansion that finds its impetus in population increase, not in aggressive foreign policy.68 In this pacific expansion, one driven by domestic need, colonization is defined as the Icarian incorporation of their "still uncivilized" black and bronze neighbors. The Icarians, through cultural exchange and intermarriage, "please the natives . . . binding them to us." By "overwhelming . . . with caresses these uncivilized folk, . . . this system, followed with patience and consistency, was so successful that the natives came to worship us almost as if we were benevolent gods, begging us to come and establish ourselves in their midst in order to shower them with more benefits."69 The poignant conclusion has the Frenchman visitor, Eugène, reddening with anger and shame, hiding his face in his hands. The cause of this profound emotional response is his recognition of the virtues of Icarian colonization and the contrast to its form among "we Europeans and Christians":
We who vaunt our civilization, buy slaves, . . . we encourage thieves to steal men, women, and children; then we torture them to force them to work; and it is from their sweat and tears that we draw the sugar for our coffee! We exterminate savage or semicivilized peoples, to conquer their treasures! . . . we massacre, we pillage, and we burn, to hold onto a colony and to consolidate our power!70
By juxtaposing two visions of empire-one morally unacceptable because of the violence and degradation, slavery most especially, that it entails, with a benign and pacific form of colonization through assimilation-Cabet in many ways set out the central dilemma of romantic socialist colonialism. He confronted this dilemma in real life in his writings on Algeria during the 1840s, a reality that renders all the more problematic his continued promotion of the project. The possibility of Icarian-style colonization is described in "Revue militaire" in the August 7, 1842, issue of Le populaire de 1841:
Fruits of clemency: Colonel Comman has attempted an act of generosity and of clemency, the success of which confirms what we have always said with regard to the means of colonization to use in Algeria. Having taken, in one of his expeditions, twenty-two women and a few men, he . . . returned them to their tribe under the escort of the men taken with them. This act of generosity bore fruit. Two days later . . . deputations of tribes came to offer their submission.71
Invoking the idyllic and peaceful colonization first proposed in Voyage en Icarie, Cabet clearly differentiates between the means and the ends of extraterritorial conquest.
Throughout the run of Le populaire, published from 1841 to 1851, Cabet laments the failure of the July Monarchy-cast in the journal's pages as unpatriotic, even traitorous-to pursue colonization with suffi- cient single-mindedness or the humanitarian agenda elaborated above, wondering "how barbarous must the civilized seem to the people of Africa."72 The barbarity on display in Algeria, from Cabet's perspective, is perpetrated not only against the Algerian peoples but also against France's own worker-soldiers. In discussing both the razzia against the Algerian tribes and the treatment of French soldiers, Cabet confronts violence directly, whereas Pecqueur's advocacy of settler colonialism evades the core issue of the displacement of colonized peoples.
July 1845 saw the publication of the heinous events of June 20 at Dahra, in which the French military's enfumade against the Ouled Riah tribe killed hundreds of civilians. There was a widespread, consistent outcry in the presse indépendante against the military's tactics. Many longtime supporters of the Algeria campaign and of Bugeaud's military order there now challenged his policies.73 First mentioned briefly in the July issue of Le populaire, the military's actions were immediately denounced as "colonization by violence, by force, and by conquest."74 In August 1845, as press furor over Dahra mounted, Cabet's paper featured the issue of colonial violence on the front page, generously quoting the contemporary press, "uttering a cry of pain and indignation, protest [ing] in the name of France and of Humanity," and including excerpts from a variety of left-leaning publications such as the Fourierist Démocratie pacifique, the republican Le national, and Alexandre Auguste Ledru-Rollin's La réforme. Expressing horror at the treatment of the victimized Algerians, Cabet depicts them in bucolic terms, "few in number, peaceful," and suffering in unimaginable ways. The conclusion of this article notes that "yes, a similar system threatens all, compromises all," and reminds his readers that General Bugeaud was not only the "exécuteur du Dahra" but also that of the "rue Transnonain."75 Evoking the violence of the state against recently constituted organized labor, Cabet makes clear the potential grounds for a radical anticolo- (Paris, 1834) . The similarities in military violence used by the state during these years against both Algerians and organized workers, along with the contemporaneous racialization of class, is explored in the larger work of which this article is part. On racial imagery applied to the working classes, see Louis Chevalier, Classes laborieuses et classes dangereuses (Paris, 1958) . nial stance based on identification between the workers and the Algerians; however, the full realization of that possibility did not come to fruition in the days before 1848.
Evident empathy for the helpless members of the Ouled Riah notwithstanding, the larger context of this humanitarian protest conveys a somewhat more complicated picture of Cabet's views on colonialism. The front page of the August 16 issue features two stories under the headline "Partie politique." The first does not deal with the events at Dahra but is a story titled "Ignoble discipline en Algérie"; it extensively discusses the state of the French soldier and his treatment by the military command of the Army of Africa, in language that echoes Eugène's societal self-castigation in Voyage en Icarie: "We abduct the soldier from his home, from his family, from his industry, take his best years from him, his blood, and often his life; we speak to him of fatherland, duty, honor, even of glory: Look at how we treat him after so many revolutions that have had the goal of returning to man his dignity."76 Thereafter Cabet inventories the methods used against soldiers in Algeria, including "le silo," a form of solitary confinement, and "la barre" and "la crapaudine," both of which include physical duress and exposure to the elements. The overall effect of this litany of colonial violence is to equate the treatment of soldiers with the enfumades: "And the executioner of Dahra and of the rue Transnonain [Bugeaud] proclaims these principles for the civil war as for the foreign war!"77 Although he was highly critical of the conduct of the war and of the treatment of French soldiers in Algeria, Cabet's support for France's presence in Algeria remained consistent.78 Furthermore, Cabet's championing of the Algerian victims of French oppression did not extend to the denunciation of the foot soldiers of the empire but rather abide by the class boundaries of the metropole.
Faced with the violence and barbarity of both situations, Cabet remained wedded to the aim of colonization, accusing the military leadership of incompetence and the government of treasonously aiding the British in their aim of "forcing us to abandon Algeria."79 Indeed, because the long-term goal of colonization remains assumed, even though Cabet described the horrors of Dahra as morally indefensible, it is the sacrifice of the soldiers of France that confirms the menace that the military poses, rather than the brutality of the enfumades themselves. This stance is reconcilable in Cabet's worldview as a result of a central precept of his doctrine, prevalent more broadly in romantic socialist and republican circles of these years as well, in which le peuple are depicted in heroic, even deified, terms.80 As noted earlier, Cabet saw the common man as the driving force in French politics, social life, and colonial success. This language dated back to the French Revolution but gained new energy from the romanticism of the 1830s and 1840s and from the Christian revival then under way, credited with encouraging broad public receptivity to socialism.81 In Cabet's and his contemporaries' views, the revolutionary and redemptive function of the French peuple was simultaneously nationalist and universalist. In the context of the colonization of Algeria, the "democratic and civilizing mission" of France was also that of all of humanity.
While of the socialists discussed here Cabet came closest to acknowledging and critiquing the humanitarian shortcomings of the colonial project, he remained an adherent nonetheless. It seems clear that the incipient nationalism and the still potent utopian ideal of colonization, laid out in Voyage en Icarie, inhibited the ultimate realization of the implications of equating the worker-soldier with the Algerian victims of the French regime. Castigating the French cabinet for the military's tactics in Algeria, Cabet offers the following assessment, in which the suffering of the French people remains at the center of his critique:
This system of extermination should make the French chamber blush, because it is an outrage to justice as much as to humanity, and because it carries with it horrible reprisals and calamities without end. It is no longer civilization that we carry, but barbarity that we bring! And it is always the people who suffer from it the most; these are the unhappy soldiers who are offered up for massacre, after being used themselves as the instruments of massacre !82 Despite the vehemence of his condemnation of the military tactics used in Algeria, against both Algerians and French soldiers (and often repeated after the 1845 events at Dahra), Cabet remained able to opine, in March 1847, "What horrors could be avoided with a more generous system of colonization!"83 In equating the abuse of the French troops in Algeria with the horrors of the conquest itself, Cabet relativized the objective violence of colonialism and implicitly valorized the project to depict it as the mission of the deified French nation.
Ancient but Not Roman: Greek Colonization and the Denial of the Colonized
Yet another function of colonization, in the eyes of romantic socialists, was to achieve moral redemption for prior colonial crimes, particularly that of slavery. A close reading of Reynaud's "Colonies" affords us perspective on the historical forces informing socialist colonialism during the July Monarchy.84 The article describes an ideal type of colonial expansion, based on the Greeks of the pre-Homeric "Dark Ages" (the ninth and eighth centuries BCE), which stands as an exemplar of the promise of colonization for France and for the entirety of the genre humain. The model described by Reynaud makes evident not only the terms through which empire was reinvented during these years but also the rhetorical devices employed to reconfigure its impact and the costs of its implementation.
Reynaud is an exemplary representative of the romantic socialist community during this era, as is the Encyclopédie nouvelle.85 He was well connected, having traversed the Saint-Simonian experience with many of his cohort, and was a longtime editor and publisher of socialist journals and encyclopedias. Reynaud Reynaud's use of the Greeks as his model for colonial expansion is historically significant both for what it says and for what it does not say about the colonization process and the realities it entailed.89 Archaic Greek colonies, which spread around the Mediterranean to alleviate population pressures in mainland Greece, are an unusual model for imperialism in European history, whereas European powers frequently invoked Rome. 90 In the immediate context of July Monarchy France, as Patricia M. E. Lorcin has demonstrated, the predominant model was also Rome, by analogy to which contemporaries justified and ennobled France's mission across the Mediterranean.91 By contrast to the unabashedly military tone of invocations of Rome, Reynaud's use of the Greek model sounds a distinctly less aggressive note. According to Reynaud, the Greeks were the only people who truly understood "what colonies should be," and they had "given us in their small world, much better than did the Romans, a sketch of what the larger world will some day be."92 Like the Greeks, the humanitarian settler colonists of the modern age would remain bound within the larger family of humanity: "The same moral rules that apply to individual relations within the family apply as well to the relations of colonies with their metropoles." Emulating the Greeks, Reynaud envisioned a world in which "reciprocal ties of affection bind one to another from lands that, without this kinship of populations, would remain strangers and perhaps enemies."93 This benign construction of Greek colonization proved a useful vehicle for the idealization of settler colonialism, but it was not rooted in the historical realities of archaic migrations. 94 Reynaud's article, like many of the entries in the Encyclopédie nouvelle, is a pastiche of original content and excerpts from established authorities on the topic at hand.95 The article begins with an idyllic description of the colonies and their utility to France and asks rhetorically "who among us, . . . dreaming of the patrie, does not feel himself penetrated with satisfaction and hope?" Although the entry continues subsequently to denounce the dependence of these colonies on slave labor, the loss of these lands "miraculously brought under our rule" is inconceivable. Rather, Reynaud prods his reader, "should we not unite . . . all together and of common accord, to ponder the means of retaining and consolidating these blessed conquests, to develop all of the resources of their fertility, to draw from them all of the advantages that we have the right to expect from our industry, our commerce, our maritime power, for the growth of our population and its well being?"96 Framed by reference to the Atlantic port cities of Bordeaux, Nantes, and Le Havre, and to the scientific and navigational discoveries of the fifteenth century, the colonies in the Americas are the evident object of this discourse, and the challenge is to maintain their viability in the face of the imminent, and morally righteous, end of African slavery in the colonies. The solution to the labor problem that emancipation poses is resolved here through the mechanism of settler colonialism: the value of the colonies "is not in doubt, and the interest that we have there is motive enough to encourage us to people them, to civilize them, and to make them prosperous."97
Having thus asserted the value of the colonies to the French nation, Reynaud becomes expansive, describing a form of colonial settlement universal in scope and socialist in impulse: "Egoism is a deceitful terrain for nations as it is for men." Instead, glory must be sought not for individual nations but for humanity as a whole: "Glory is only the benediction of satisfied humanity." Thus Reynaud cautions his readers that, before considering the national interest, they should act on a higher plane, "identifying ourselves with the interests of humankind, certain to find there an inspiration that will not lead us astray." The French path will be dictated not by seeking glory but by serving the larger cause of humanity. The task assigned to humanity by Providence, Reynaud continues, is to "cover the earth with an endless and ever more perfect population," a task that will be fulfilled by the nations of the world through self-perfection and through the establishment of colomention of preexisting populations appears in the mythology and literature left by contemporary Greeks. Read in the context of the socialism of the day, this "history" of Greek colonization evokes the universal humanité that socialists advocated, in which "the life of men . . . is attached to an incessant communication with his fellows and with the universe. That which he calls his life does not belong to him entirely, and is not in him only; it is in him and outside of him, it lives undivided, in his fellows [semblables] and in the world that surrounds him."99 This humanity, in its imperial form, would eternally expand from its origin in a messianic France, bringing with it the salvation of the human race. Reynaud's fellow traveler Victor Hugo wrote in 1841 something rather similar: "I believe that our new conquest is a great and fortunate thing. It is civilization on the march against barbarism. . . . We are the Greeks of the world; it is up to us to enlighten the world. Our mission is being fulfilled, I can only sing hosanna."100 Romantic socialists, as we have seen, worked against pragmatic nationalist discourses by arguing for transnational projects and connections to ameliorate world problems, as in the case of Pecqueur's pacifist scheme. At the same time, they subscribed to a vision of France and in particular of the French people as emblematic of all of humanity, a theme evident here and in Cabet's work as well.
Based on its resonance with both nationalist and humanitarian themes in romantic socialism, the Greek model of colonization exemplifies key components of the reconstruction of French imperialism: the productive and benign nature of settler colonialism; the universal humanity-whether Greek or French-of the colonizing entity; and the implicitly liberatory function of this colonial growth, emblematized in particular by the backdrop of the David and Goliath story of the Greek war of independence so recently concluded. Through all these mechanisms, moreover, the French-Greek humanity acts as a redemptive colonizing influence, not as a brutal invasion force, as in the Roman model.
The use of the Greeks as the benchmark for colonial expansion was heavily laden in terms of French national self-image and of the 98 Ibid. 99 Leroux, De l'humanité, 129. 100 Victor Hugo, Choses vues, oeuvres inédites, 6th ed. (Paris, 1887) , 52. Hugo reports these words in conversation with Bugeaud, who expressed skepticism about the entire project despite being at the time governor-general of Algeria. Hugo's concluding comment on the same page is most telling of the divide between the "idealists" and the "realists": "You speak as a soldier, a man of action. I speak as a philosopher and a thinker." agenda of romantic socialism in its metropolitan context. It resonated with the colonial agenda that romantic socialists espoused in that it valorized the "providential" colonial enterprise, an enterprise that shielded from full realization the humanitarian costs of France's presence in Algeria and its history in the plantation islands of the vieux colonies. Notably absent from the imperial landscape described in this text are any preexisting communities or indigenous populations that might be affected by the arrival of the colons. Furthermore, the only overt criticism of Greek colonization strategies that appears here comes in the form of the censure of Athens for its role in the Peloponnesian War centuries after the earlier expansion period, and the failure of the Greeks to colonize as nations, rather than as city-states. Perhaps most tellingly, given Reynaud's critique of the slavery regime in its twilight, no mention is made of the Spartan helots or of the widespread slavery in the classical period in Greek history. We can thus see in Reynaud's "Colonies" a rhetorical exclusion of the violence inherent in colonization, especially if we return to his assertion that "here is the colonial order, such as reason might envision it, such as our children will doubtless institute it, but not as the crude past has revealed it." The "crude past," however, lived on in 1837 in the ongoing practice of slavery in the French empire. By the 1830s the institution was clearly doomed; the question of the day was how to accommodate colonists' property interests, mitigate economic damage to the metropole, and organize a working life for former slaves with a minimum of social disruption and suffering. There was good reason to seek a mode of colonization that could be conceptualized as "victimless," and in the Greeks Reynaud found a rich, and timely, precedent.
According to Reynaud's account, then, colonization in itself is not the problem; indeed, it holds the promise of inaugurating a cohesive, ever expanding humanité. It is the moral corruption of the "old" model that must be corrected, not the premise itself. In concluding, Reynaud goes one step further, making the redemptive promise of future colonialism explicit: "With Algeria alone, France, well and nobly governed, can pay to the human race that which France owes it for the colonies!" Perhaps not surprisingly, it is France's place to fulfill the grand humanitarian agenda of colonial expansion: "Happy are the people elected by God who have been allowed to work under his hand for the perfecting of the world! We covet their lot, friends of the French name, and enter into the same career with the consciousness of the grandeur and the holiness of the role that France is called to fulfill."101 Reynaud's Greek 101 Reynaud, "Colonies, " 686. model of colonization conjures a vision of human interdependence and community that characterized socialism in this era, one that would be free of the moral dilemmas with which procolonial Frenchmen found themselves faced during this critical transitional era.
Conclusion
It is principally through colonization and by the new face that colonization will wear from now on, that the regime born of the vulgarization of modern European economic modes will effectively combat the warlike tendency, or at least render warfare fertile, in some way humane, and directly profitable to the cause of universal civilization.
Constantin Pecqueur, 1839
The romantic socialists of the 1830s and 1840s lived through profound changes as France sought to rebuild its domestic stability and international prominence after the tumultuous decades of the Revolution and the Napoleonic Wars. Faced with a society leveled by revolution and decades of warfare, romantic socialists-along with many of their contemporaries-sought to reestablish order through new ways of understanding human nature and societal relationships. In their assessment of what was wrong in their society and how to make it right, socialists exemplified the transitional nature of their era by working within both universalist categories-drawn from Christianity and the Enlightenment-and the developing idiom of radical difference that would dominate later nineteenth-century social theories. In their advocacy of the universal cause of humanity, they rhetorically continued the tradition of humanitarianism traceable to the Enlightenment, but in a form reconfigured for an age imperiled by atomization and social dislocation. At the same time, however, socialists religiously glorified France and the people of the French nation, and although they were not as consistently nationalist as their liberal contemporaries, they nevertheless contributed to the development of nationalism as a redemptive discourse. By identifying the cause of the French nation with that of "universal civilization," they made France the universal nation, and the health of the French nation, that of all humanity. Their simultaneous adherence to this blossoming nationalist discourse, as well as the increasingly hierarchical theories of racial and sexual difference evident elsewhere in their writings, imbued socialists' universalist language with contradictory implications. Perhaps the most problematic question for the historian is that of intent in these texts. While there seems to be little reason to doubt the humanitarian impulses of the domestic agenda espoused by romantic socialists, the blind spots and ellipses in their depiction of the virtues and benefits of settler colonialism raise significant problems when juxtaposed with the lived realities of the Algerian conquest. What are we to make of the notable vigor with which socialists denounced injustice in their world-the horrors of slavery, the perils of industrial wage labor, and the plight of women in French society, among othersjuxtaposed with their relative failure to grapple with the compromise to human solidarity that is implicit in the very notion of colonialism? Whether we see their motives as idealistic and driven primarily by their domestic agenda or as privileging European Christian humanity over all others-or both-the quality and extent of their humanitarianism is invariably called into question. In this regard, the overlapping modes of thought of the late eighteenth century and the early nineteenth can be seen simultaneously working in romantic socialist writings, pushing them toward universal and inclusive notions of humanity while privileging European society and arguing for the inferiority of other cultures and races.
However we assess intent, romantic socialists' views on empire were profoundly shaped by the shifting colonial and domestic terrain on which their idealistic, indeed utopian, visions of empire were arrayed. Influenced by the moral inventory at the heart of the abolitionist wave of the time, they and most of their contemporaries had no doubt whatever of the ills of chattel slavery. Yet they were equally influenced by countervailing forces that worked toward the building of new kinds of social hierarchy in the age of democratization. In speaking in both "tongues"-universalist and particularist-socialists described and legitimated France's colonial endeavor in pacifist, humanitarian, and egalitarian terms that mitigated the violence of the process under way throughout the July Monarchy and beyond. In so doing, they contributed to a vocabulary that portrayed empire as ennobling and morally redemptive, transcending petty or individualistic ambitions or profit seeking of the most naked form. In many ways, this vocabulary remained central to French justifications for imperialism in the nineteenth and twentieth centuries. French romantic socialists of the 1830s and 1840s, in negotiating this historical and discursive transition, helped develop and legitimize the mission civilisatrice while exemplifying the inherently problematic nature of the ideal in and of itself.
